MEMORANDUM

TO:

ALL MEMBERS OF THE GOVERNING BODY

SUBJECT: 
Governing Body September 2009
   
The Draft Marriage Services 2009
DATE:
03 September 2009 


___________________________________________________________ 

The Governing Body will be considering the Marriage Services at this meeting.  A note setting out the background is attached at Appendix I.   This is the fifth time that the Liturgical Bill Procedure approved by the Governing Body in April 1996 will have been used, the first being in September 2002 for the discussion of the new Calendar, Lectionary and Collects, the second for An Order for the Holy Eucharist 2004, the third in September 2005 for Services for Christian Initiation 2006, and the fourth in April 2008 for Morning and Evening Prayer 2008.  This procedure is set out at Annex 2 (which is an extract from the memorandum entitled “Liturgical Revision and Governing Body Procedures” agreed by the Governing Body in 1996.
Procedurally the subject is presently at stage 6 – the opportunity for representation and discussion at Governing Body level. The intention is therefore to provide time for contributions and questions at the forthcoming Governing Body meeting. As suggested in 1996, Standing Orders will not apply to this session although Governing Body will be asked to agree that there should be 5 minute time limits for contributions, as was the case at previous similar discussions mentioned above.
In preparing for this session – and in order to save time on the day – it would also help greatly if members would, where possible, give advance notice of points they wish to raise. These should be sent to John Richfield, Church in Wales office, 39 Cathedral Road, Cardiff, CF11 9XF, or by email to johnrichfield@churchinwales.org.uk. This will help to ensure that questions can be answered fully at the meeting. 

Annex 1

  The Marriage Services

Bishop Kenneth Stevenson, a liturgical scholar wrote, ‘Marriage really is the joker in the pack, because unlike baptism, Eucharist and the other services of the Church, most people – even if they are atheists – will want to do something at their wedding day by way of ritual…Moreover, even in post-Christendom society, thousands still want to come to church, because they won’t ‘feel married’ until something in the way of ritual has been gone through, lovingly and excitingly’
.

Marriage can be described as the ‘joker in the pack’ because

· It is not a sacrament restricted to Christians but a sacrament of nature as much as grace.  

· It is one of the occasional offices offered by the Church to the community, most of whom are not regular worshippers.

· It needs to combine a legal framework within a Christian liturgical rite.

· The wedding service is one part of the marriage ritual, following the engagement, the marriage preparation and preceding the reception and honeymoon.

The Bible sees marriage as a means of redemption and the Talmud describes how the marriage contract is made following a period of betrothal.  The marriage itself is made by a fulsome sevenfold blessing whilst a canopy is held over the bride and groom.  It sees marriage as creative, redemptive, a sexual union and lived within a community for the benefit of the wider society.

Christians have regarded marriage as a covenant, a ‘gift’ and a ‘calling’. Jesus’ first sign in John’s gospel was at the wedding at Cana where the water was changed into wine symbolising the new religion replacing the old.  There were six (not seven) stone water jars used for the Jewish rite of purification and some suggest that what was lacking in that rite is replaced by the presence of Christ at the wedding.  The huge quantity of wine also symbolises God’s overflowing generosity and blessing.

The earliest Christian marriage rites date from the third century and down the ages many traditions have developed – the veiling of the bride, the ‘crowning’ of the bride and groom as a king and queen of creation (which is still observed in the Orthodox Churches), the ring given at betrothal (which has become the wedding ring) and the exchange of vows and joining of hands along with the laying-on-of-hands for the nuptial blessing. The bride and groom are themselves the ministers of the sacrament.  The priest is there to carry out the legal formalities and to pronounce God’s blessing.

In looking at revising the Marriage Services, the Liturgical Commission was mindful of the need to observe a legal structure (although more flexibility is allowed for the Blessing of a Civil Marriage).  They also acknowledged the growing trend for there to be two rings and people often wish friends and relatives to read lessons and for appropriate non-biblical readings to be permissible.  There is also a growth in the number of people who choose to be legally married in a civil or religious ceremony (in the UK or more exotic climes) and to have a further marriage blessing in church. The custom of the bride being ‘given away’ by her father has been replaced by the bride being escorted down the aisle, although some brides prefer to enter alone or with the groom
. 

In the revised Marriage Services, a traditional format has been observed with the introduction expressing something of the Church’s understanding of Christian marriage.  Because actions sometimes speak louder than words, the joining of hands and the exchange of rings
 has been retained.  The rubrics are not over-prescriptive so for example, clergy who follow the ancient custom of laying-on-of-hands for the nuptial blessing may continue to do so.  We have not introduced the crowning ceremony or the American invitation, ‘You may now kiss the bride’ - or considered a combined marriage and baptism service!

There are three forms of Marriage Services – the Marriage Service within the context of the Eucharist, the Marriage Service, and the Blessing of a Marriage following a Civil Ceremony.  The Liturgical Commission has taken care to retain the beauty of language but also to use language with which people will be familiar, and for the parts spoken by the couple to be user-friendly (i.e. able to be repeated in short phrases).  There is provision in the prayers to ‘personalise’ the service in a way that is pastorally sensitive (praying for children, relatives unable to be present etc.).

Marriage services (as with other occasional offices) are opportunities for evangelism and for demonstrating to those who are not regular worshippers that the Church is able to communicate in a way that combines dignity and beauty whilst at the same time making it personal and joyful.  It is hoped that more accessible Marriage Services and good marriage preparation will play a part in strengthening the institution of marriage.

I am pleased to commend the proposed Marriage Services to the Governing Body.

+ Dominic Monmouth 
Annex 2

GOVERNING BODY OF THE CHURCH IN WALES

LITURGICAL REVISION AND GOVERNING BODY PROCEDURES

A Memorandum by the Bench of Bishops of the Church in Wales

(1) Bill Procedure and Liturgy


The Report of the Standing Committee to the Governing Body in April, 

1996, contained some proposals concerning Bill Procedure and Liturgy. The Governing 

Body considered these proposals and gave them its approval.  They are set out in the following extract from the Report of the Standing Committee.

The Standing Committee took note of a paper about Bill Procedure and Liturgy which had been agreed by the Bench of Bishops and the Standing Liturgical Advisory Commission (SLAC). The paper set out ways of overcoming difficulties currently experienced in marrying liturgical revision with existing Bill procedure.  The Standing Committee endorsed the proposals and commended them to the Governing Body.  The proposals do not require amendment of the Constitution. The key points of the procedure will be

1.
SLAC proposes an experimental rite to the Bench of Bishops.

2.
The Bench of Bishops approved the rite for use in pilot schemes which would be 


monitored by SLAC. 

3.
SLAC revises the rite in the light of the pilot schemes and submits it to the Bench


 who may propose a final version.

4.
The Bench may propose the amended experimental rite to the Governing Body for 
experimental use throughout the Province under the existing Canon.

5.
A special Committee appointed by the Bench (containing at least three members of 


SLAC) monitors the period of experimental usage receiving representations


 throughout that period and from time to time seeking authorisation for any further 
variations to the experimental rite which have the approval of the Bench.

6.
At the end of the period of experimental use, there is opportunity for representation

 
and discussion at Governing Body level (not necessarily in a session governed by 


Standing Orders) to enable SLAC, acting through the Bench, to revise the rite for 


approval by the Bench and submission to the Governing Body .

7.
A Bill is then drafted, containing the rite as approved by the Bench in an Appendix 


or Schedule, which Bill should proceed through the Governing Body, if desired by 


accelerated procedure, on the strict understanding that the rite contained in the 


Appendix or Schedule is not open to further amendment.

The Standing Committee also noted that, a the end of the period of experimental use, the Committee dealing with the revision of the rite might wish to meet during a session of the 

Governing Body and discuss with those proposing amendments and any others any 

aspects of the rite which had been questioned. This would make for a more considered 

discussion of the issues involved rather than the potentially more confrontational debate 

which the current Standing Orders and Committee Stage procedures assume to be appropriate.






� Stevenson DD, Kenneth, The First Rites, Marshall Pickering, 1989 p.74


� ‘I think we need much more than the poor symbols that we have today, with the bride walking to church on her father’s arm and returning on her husband’s, as if she were a piece of property given away. The ancients would be appalled at that!’  Stevenson DD, Kenneth ibid p.84


� Although the ring is a custom from pagan Roman practice, it has been used by Christians from earliest times and was retained by Anglicans at the Reformation.





